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Nalayira Divya Prabandham Kannan and Greek
Herakles - Union of Binary Oppositions in Fighting with
Animals and the Formula for Variation

By D Pugazhendhi”

It is mentioned by Greek historian Arrian that Indians worshipped Greek
Herakles. The myths related with Greek Herakles like fighting against living
creatures and wild animals and displaying their extra-ordinary power against
natural elements are all found in the myths of Tamil God Kaxnaz. So it is
asserted that the Indian Herakles worshipped by Tamil people is none other
than Tamil God Kaznan through myths. Greek Herakles with lion head cap
becomes Lion headed God in Tamil myth. Thus the binary oppositions between
‘Man and Animal’ and between ‘Man and God’ united as the God with animal
headed human body. This research attempts to compare the Greek and Tamil
myths with their theories of mythology.
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Introduction

Every society has myths. It happens that two societies resemble each other in
their myths. According to the theories of mythology, the resemblances seen in the
myths are said to be influential and parallel. The comparative researches highlight
the influence of Greeks on Indians (Campbell 1960," Edmunds 2002, Allen 2007,
Wulff 2009%, Adluri 2012, Allen 2014, Wulff 2017).

“Associate Professor, Tamil Nadu Chennai Nandhanam Government Arts College, India.

"The archaeology and ethnography of the past half-century have made it clear that the ancient
civilizations of the old world— those of Egypt, Mesopotamia, Crete and Greece, India and China
derived from a single base, and that this community of origin suffices to explain the homologous
forms of their mythological and ritual structures.

*The conclusions drew from my book Grecia en la India: El repertorio griego del Mahabharata, its
main argument is that the Mahabharata was written with a great quantity (and quality) of Greek
materials near at hand, specifically using the lliad as a kind of guideline or reference point.
Nevertheless, it is important to stress that the Mahabharata’s author/s use this Greek “repertoire”
brilliantly, creating a new and unique work for a new political, religious, and ideological purpose.
3Let us remember that the Iliad’s Canto is entirely devoted to a night attack perpetrated by
Diomedes and Odysseus. The Achaeans are under siege in their camp, but the two heroes escape at
night to carry out a raid against the Trojans and allies, who have besieged them from the
surrounding encampment. The side that had been besieging the city of Troy is now under attack and
the heroes’ raid is a violent rejoinder. Turning to the Mahabharata now, we also have night attack by
Asgvatthaman which occupies the entire tenth song. Following their victory, the Pandavas have
occupied the Kaurava camp, but the situation now changes dramatically. Except for the five
Pandavas and a Vrsni warrior, Satyaki, whom Krsna has led to a place of safety just before this
massacre, all the sleeping Pandava forces are slain. ........... Although the victims are protected by
a god, he cannot fully avert the massacre. Apollo wakes up the Trojan allies during the raid to
prevent further destruction, while Krsna leads the Pandavas to another place to evade death. ......
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Greek and Tamil are considered to be ancient classical languages. There is a
resemblance between Herakles of Greek mythology and God Kannan of Tamil
culture. The ancient Greek historian Arrian, who belonged to 86-146 AD mentions
that Indians worshipped Theban Herakles, shows the influence of Greeks on
Indians. This is the mythological theory of influence. On the contrary, Indians
mention that the Herakles belonged to their own country. It gives the way to the
theory of parallels. So there is need to compare these two myths based on these
two mythological theories. This comparison leads to better understanding of these
two myths (Strauss 1955)*°.

Historical Possibility of Influence

Mythological theory of parallels reveals that the resemblances between two
myths are purely coincidental. But on the contrary, the mythological theory of
influence emphasise the connection between these two people and the culture
exchange takes place through trade. There is a mention of the relation between
Greeks and Tamilians through trade in an ancient Greek work named ‘Peripules of
the Eritheranian Sea’” (Wilfred 1912).

Booteiog 8 €otiv 1 pév Tovdig Knmpopotpov, Tyndis is of the Kingdom of
koun mapabardcoiog Evenuog n & Mou(ipic  Cerobothra; it is a village in plain sight
Baciieiog pev tig avtilg, dxpalovco 8¢ toig by the sea. Muziris, of the same
ano g Apraxijc €ig avmyv épyouévorlg mhoiorg  Kingdom, abounds in ships sent there
kol toig Eldnvikoic: ket 0¢ moapd motapodv, With cargoes from Arabia, and by the
anéyovoa ano pev Tovdews S o0 motapod Greeks; it is located on a river, distant
Kot S Boddoong otadiovg mevtakooiovg, and  from Tyndis by river and sea five
8¢ tod * kar adtiyv eikootH 8¢ Nélcvovda hundred stadia, and up the river from
otadiovg pev and Movlipéwe améyel oyedov the shore twenty stadia. Nelcynda is
TEVTOKOGTIOVG, Opoiwg da 1€ motapod (koi distant from Muziris by river and sea

Finally, in both narratives, the main ‘protagonist’ is a horse; a false one in both cases. In the Iliad, it
is a wooden horse; in the Mahabharata, it is a man whose name includes the word horse (a$va) in it,
i.e., ASvatthaman.

*Mythology confronts the student with a situation which at first sight could be looked upon as
contradictory. On the one hand, it would seem that in the course of a myth anything is likely to
happen. There is no logic, no continuity, any characteristic can be attributed to any subject; every
conceivable relation can be met. With myth, everything becomes possible. But on the other hand,
this apparent arbitrariness is believed by the astounding similarity between myths collected in
widely different regions.

*Finally it can be understood why works on general mythology have yielded discouraging results.
This arises from two reasons. First, comparative mythologists have picked up preferred versions
instead of using them all. Second, we have seen that the structural analysis of one variant of one
myth belonging to one tribe (in some cases, even one village) already requires two dimensions.
When we use several variants of the same myth for the same tribe or village, the frame of reference
becomes three dimensional and as soon as we try to enlarge the comparison the number of
dimensions required increases to such an extent that it appears quite impossible to handle them
intuitively. The confusions and platitudes which are the outcome of comparative mythology can be
explained by the fact that multi-dimensional frames of reference cannot be ignored, or naively
replaced by two or three dimensional ones.
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nelf)) xoi S BoAdoong, Pootreiog 0 éotv  about five hundred stadia, and is of
£tépag, Tig Iavdiovog ketton 6¢ kai avtn mapd  another Kingdom, the Pandian. This
TOTOUOV, MOEL GO otodiwv Ekatov gikoot T place also is situated on a river, about
Baldoong. one hundred and twenty stadia from the
— mopdypagot 53-54, sea.

[epimiovg g Epubphg ®ardoong

This is shown in Figure 1.

This trade relation between Greeks and Tamils (Pugazhendhi 2020a,
Pugazhendhi 2021f, Pugazhendhi 2022a, Warmington 1928°, Schoff 1917)’
provided way for transaction of many literary forms (Pugazhendhi 2020b,
Pugazhendhi 2022a) and myths (Pugazhendhi 2021c, Pugazhendhi 2021d,
Pugazhendhi 2021e, Pugazhendhi 2022b) with one another.

SLiterature tells us that traders in coral and pearls frequented Kaviripaddinam of the Chola
Kingdom, and this town consist of resident Greek merchants; similarly, a poet who visited Uraiyur,
the ancient Chola. Capital, speaks of coral and pearls together, with rare gems also, and as is shown
by the passage in the “Toy cart,” jewellers’ shops ....regularly sold coral.

"The Tamil poem Paddinappalai gives us a vivid description of a busy port of the Chola Kingdom,
Kaviripaddinam,... The goods were stamped with the royal tiger stamp after payment of customs
duty and then released to the merchants. Close by were settlements of the Yavana merchants, which
name included not only lonians or Greeks, but Graeco-Bactrians and Parthians.
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The Greek Historian Arrian
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Theban Herakles mentioned in Greek mythology has resemblances with
Indian Herakles. The place of worship of Indian Herakles is ‘Methora’ (Eberhard

1885).

[4] ‘Hpaxiéo 0¢, Oviva éc ‘Tvdoig
amcécbon A0Yog KOTEYEL TOp T oOTOIGY
‘Tvdoiot ynyevéo Aéyeca.

[5] tobtov tov ‘Hpoxiéo péAicta mpog
Yovpacnvadv yepaipeoBar, Tvokod &Bveog,
tva 0vo moOMeg peydion, MéBopd te Ko
Khewo6Bopa: kai motapog ToPdpng mhwtog
SpPEEL TNV OPNV AOTGV.

[6] v okeviiv &8¢ obtoc 6 ‘Hpoxhéng
fiviiva.  €pdpee  MeyaoBévng Aéyst  dm

“The Herakles who penetrated so far, the
Indians tell us, was a native of their country.
He is particularly worshipped by the
Suraseni, who have two great Ccities,
Methora and Cleisoborus, and the navigable
river Jobares, passes through their
territories. This Herakles, as Megasthenes
asserts, and the Indians themselves assure
us, uses the same habit with the Theban
Herakles.

opoinv t@ OnPaie ‘Hpaxdéi, og¢ avtoi
‘Tvdoi dmmyéovra.
- Arrian, Indica, Chapter viii

The Heraklean mythology is explored among the Gods by the Tamil people
of Tamil Nadu located in India. There is evidence to reveal the relation between
the Greek Herakles and Tamil Gods (Pugazhendhi 2021c)®. So there is scope of
more research to be carried out on these mythological concepts, which may arrive
at new theories.

Tamil God Kaznnan

The ancient Tamil religious literature, highlights about Kannan (Kausalya
2018).

1172. Kannan, dark as a rain bearing cloud,

wore a thousand garlands,

ornaments of gold and pearl that shine like a waterfall.
23. Thillaichitrakudam,

Periya Thirumozhi,

Thirumangai Azhvar.

®Thus there are many resemblances seen in the myth of Herakles and Rama. The myth of Rama
evolved as a great epic. So the obscure elements seen in the myth of Herakles were elaborated in the
epic of Rama. The Greek Historian mentions that the Indians portrayed the Herakles as their own.
The resemblances seen between Herakles and Rama prove that both are same. The same person can
be seen in Greek religion, Hinduism and Buddhism. There are many sacred places called temples
for Rama in Tamil Nadu and all over India. In Thailand the Temple of the Emerald Buddha or Wat
Phra Kaew has the story of Phra Rama, the hero of Ramakien, as the Thai Ramayana. Further, in Sri
Lanka Kelaniya is a Buddhist Temple related to Rama. Thus the Greek Herakles is worshipped in
the name of Rama in many parts of the world.
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‘Kan’ means eye in Tamil. Since this God is dark in complexion, he is
compared with the dark colour of the eye that is why his name is coined as
Kannan. Other Indian languages call him as Krishna. ‘Krish’ means dark blue or
black colour.®*® The other name of this God is ‘Mal’ meaning strong as like in
Greek™. This God is also called by many more names as Raman, Vishnu and
Narayanan. There are some researches about the resemblence of Herakles with
Krishna (Bryant 2007)*? and Rama (Pugazhendhi 2021c) who are the incarnations
of Kannan. Some statement relates Herakles with Baldeva or Balarama (Tod
1873)*. Tamil God Kannan always wears peacock feathers. This is shown in
Figure 2.

%And they also said, “Because this daughter is so dark in complexion, she should be called Krishna
(the dark).”

Section CLXIX, Chaitraratha Parva, Book I, The Mahabharata (Kisari 1896)

%\/edic Literature is praising and worshipping Indra as God and not mentioned about Kannan,
Raman, Vishnu and Narayanan as Gods. The epic Mahabharata is praising and worshipping
Krishna as Supreme God and epic Ramayana also is praising and worshipping Rama as Supreme
God. Having lifted the mighty Govardhan hill by Krishna and Ahalya stone touched by Rama are
degrading the Vedic God Indra. This shows the shifting of the society from the worship of Indra to
'ﬁle incarnations of Kannan.

190 "Aped € TOV padepov, dg Vv dyaiicog [190] Grant that the fierce god of death,
aomidmv who now without the bronze of shields,
oAéyel pe mepipoartov, avtidlo though among cries like those of battle,
Soph.OT. (Jebb 1887)

There is a little doubt that the Sourasenoi refers to the Shurasenas, a branch of the Yadu dynasty to
which Krishna belonged; Herakles to Krishna, or Hari-Krishna: Mehtora to Mathura, where Krishna
was born; Kleisobora to Krishnapura, meaning “the city of Krishna”; and the Jobares to the
Yamuna, the famous river in the Krishna story. Quintus Curtius also mentions that when Alexander
the Great confronted Porus, Porus’s soldiers were carrying an image of Herakles in their vanguard.
How invaluable such remnants of ancient race of Harikula! How refreshing to the mind yet to
discover, amidst the ruins on the Yamuna, Hercules (Baldeva or Balarama, god of strength)
retaining his club and lion’s hide, standing on his pedestal at Baldeo, and yet worshipped by
Suraseni! This was name given to a large tract of country round Mathura, or rather round Surpura,
the ancient capital founded by Surasena, the grandfather of the Indian brother-deities, Krishna and
Baldeva, Apollo and Hercules. The title would apply to either; though Baldeva has the attributes of
“god of strength”. Both are es (lords) of the race (kula) of Hari (Hari-kul-es), of which the Greeks
might have made the compound Hercules.



Vol. X, No.Y  Pugazhendhi: Nalayira Divya Prabandham Kaxnar and Greek Herakles...

Figure 2. Tamil God Kaznan with Peacock Feathers
Tamil God Kannan and Greek

These peacock feathers which were the very important article of export from
Tamil Nadu to Greek and Hebrew lands (Pugazhendhi 2020c). The religious poets
called Azhvars have registered many myths that are related with Kannan. There
are twelve Azhvars who have written 4000 songs (Nalayira Divya Prabhandam)
about this God. The myths mentioned in this literature can be compared with the

myths of Greek Herakles.

Reason for the Birth of Herakles

The reason for the birth is mysterious, but the reason for the birth of Herakles

is mentioned as follows.

10l 8¢ Oeoic Adyov v VMO Oedv pdv
umoéve  tdv  Tyéviov  dmorécbon
dvvacHat, cuppoyodvtog 0 Bvntod Tvog
TEAEVTNOELV. ...... Kol Al0G KEPALVAGAVTOG
antov Hpoxdiig to&evoog AméKTeve.
Apollod. 1.6.1-2.

Now the gods had an oracle that none of
the giants could perish at the hand of
gods, but that with the help of a mortal
they would be made an end of....... The
other giants Zeus smote and destroyed
with thunderbolts and all of them shot
with arrows by Hercules, as they were
dying.

(Frazer 1921)

Thus the birth of Herakles is related with God and man. It is also related with

the welfare of the world.
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Reason for the Birth of Kaznan

The birth of Kannan also has reasons and is related with the welfare of the
world. His birth is related with ‘avatara’ that stands equivalent to ‘incarnation’ or
‘rebirths’ (Kisari 1896).

‘Lord Vishnu, God of world-wide fame, and worshipped throughout the world, was
born of Devaki through Vasudeva, for the benefit of the three worlds. He has neither
birth nor death, has radiant splendour, the Creator of the universe and the Lord of all!
He is the cause of everything, he knows no deterioration, he is the all-pervading soul,
the centre around which everything revolves, the substance in which the three
attributes of Sattwa, Rajas and Tamas co-incide, the universal soul, the immutable,
the material out of which this universe is created, the Creator himself, the controlling
lord, the unseen dweller in every object, progenitor of this universe of five elements,
who is united with the six high attributes, is the Pranava or Om of the Vedas, is
infinite, incapable of being moved by any force save his own will, illustrious, the
embodiment of the mode of life called Sannyasa, who floated on the waters before
the creation, who is the source whence hath sprung this mighty frame, who is the
great combiner, the uncreated, the invisible essence of all, the great immutable, bereft
of those attributes that are knowable by the senses, who is the universe itself, without
beginning, birth, and decay,--is possessed of infinite wealth, that Grandsire of all
creatures, became incarnate in the race of the Andhaka-Vrishnis for the increase of
virtue.’

Section LXIII, Book I,

Adivansavatarana Parva, The Mahabharata.

Thus it is mentioned that the God took human form to safeguard the world. In
this way both the births of Greek Herakles and Tamil God Kannan are related to
themetology (Penglase 1994, Strauss 1955)".

And also the numerous births (avatara, incarnation, rebirths) of Tamil God
Kannan which is not visible among other Gods have resemblance with the
Labours of Greek Herakles to some extent.

Twelve Labours of Herakles

Herakles strives to attain the power of immortality through the twelve labours
of Herakles through the heroic myth. Taken into consideration the myth of
Kannan, a religious myth in which the God came down from the upper world and
took many births to protect mankind. From the above incidents it is revealed that
both the myths seem to fall in a structure of reciprocal with one another.

“The term ‘idea’ is generally used to refer to a complex concept, like that of the ascent sequence,
which usually involves many motifs. However, it is sometimes employed to refer to an element that
is otherwise described as a motif, but this occurs when it stresses that the motif is a concept in the
myth under discussion. The context makes the relevant meaning of the term clear in the exposition
of the myths.

1|f there is a meaning to be found in mythology, this cannot reside in the isolated elements which
enter into the composition of a myth, but only in the way those elements are combined.
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In the Greek myth, Herakles is a hero and a God (Eisner 1987)*°.

Bopot 8¢ giowv Hpardéovg te kai "HPng, fiv  There are altars of Herakles and Hebe, who
AW moido. ovoav ovvoksiv  Hpaxkel they think is the daughter of Zeus and wife
vopilovow: Ahkpivng te Bopog kai Toadov  to Herakles. An altar has been built to
nemointan, Oc 10 mwoAAd  ‘Hpoxdel Alkmena and to lolaos, who shared with
OLVETOVNGE TRV EPYmV. Herakles most of his labours.

Paus.1.19.3 (Jones 1918)

Though a God, his life was full of pain and hardship which is mentioned in
the “Twelve labours of Herakles’. There are many references about these twelve
labours of Herakles in Greek paintings and literatures (Oldfather 1989).

Tov 8¢ Aia kataotparymdévio PovAndijvon and to take thought for the future fame of
™mv 1€ vndoyeow PePaudoon kol tiig Herakles; consequently, they say, he
‘HpoxAéovg €moaveiog mpovondijvor: 610 persuaded Hera to agree that Eurystheus
eoowv  ovtov v uev  “Hpov meicon  should be king as he had promised, but
ovyyopiiool Pactiéo pev vmdpEor kato v that Herakles should serve Eurystheus and
idiav vmooyeov Evpuobéa, tov 8° Hpaxiéo perform twelve Labours, these to be
tetaypévov  vmO  tov  EvpuvobBéa teléoar  whatever Eurystheus should prescribe,
dbdexo  GOAovg olg Gv O Evdpvobedg and that after he had done so he should
TpooTaln, kai todto mpdEavto Tuyxelv Tig receive the gift of immortality.
abavociog.

Diod. 4.9.5.

This type of naming as ‘labours’ is not found in any other Greek mythology.
These are the characteristics that ought to be researched among the Tamil God
Kannan.

This is a horizontalized structure of myths which are loosly joined with one
another and so are easily interchangeable (Strauss 1955).'"® This structure is
opposite to the vertical structure, which cannot be easily interchangeable as shown
in Figure 3.

®Here is that the hero cults signify that certain mortal individuals, ancestors of the Iron Age Greeks,
were regarded as more than mere men. The stories told often assign them a divine and a mortal
parent and even if they themselves were not semi-divine, they certainly enjoyed the favour of the
gods. Their abilities, possibly due to their being related to the gods, and their achievements,
bolstered by divine assistance, ensured an enduring impact on mortal society. On their death, they
were worshipped — an honour normally preserved for the gods. While not immortal themselves,
heroes were immortalised in the fame their deeds earned them.

1730 that three different readings become possible: left to right, top to bottom, front to back. All of
these charts cannot be expected to be identical; but experiences shows that any difference to be
observed may be correlated with other differences, so that a logical treatment of the whole will
allow simplifications of the final outcome being the structural law of the myth.

¥The technique which has been applied so far by this writer consists in analyzing each myth
individually breaking down its story into the shortest possible sentences and writing each such
sentences on an index card bearing a number of corresponding to the unfolding of the story..... The
true constituent units of a myth are not the isolated relations but bundles of such relations and it is as
bundles that these relations can be put to use and combined so as to produce a meaning. Relations
pertaining to the same bundle may appear diachronically at remote intervals, but when we have
succeeded in grouping them together, we have reorganized our myth.
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Figure 3. Structure of the Myths

Vertical Structure Horizontal Structure

Myth || Myth | [Myth || Myth || Myth | [ Myth | | Myth

1 2 3 4 5 6 7

(Position of the myths can be interchangeable)

(Position of the myths can’t be interchangeable)

Horizontal and vertical structures are opposite to each other. The myths of
Tamil God Kannan and Greek Herakles have both horizontal and vertical
structures. Even though these two structures are opposite to one another, they are
also related. That is each segment of the horizontal is made up of a vertical
structure. For example the myth of Herakles related with lole and Deianira has a
vertical structure stresses about monogamy. It is also same in the myth of Rama. In
the horizontal structure both Rama (in the name of Kannan or Krishna) and
Herakles are related with polygamy. Thus the theme present in the vertical
structure seems to be opposite to the horizontal structure. Besides, this vertical
structure operates the horizontal structure. This mythological theory of binary
opposition is seen in both these myths. Further, it is possible that within a vertical
structure there can be binary opposition that which is seen in both of these myths.
The characters of the Herakles in the play ‘Herakles’ by Euripides is an example
for the binary opposition in a play. The main variants that are there in the myth of
Herakles is transformation from hero to God where as in the myth of Tamil
Kannan it is from God to hero.

Occasion of the Birth of Herakles
The myth behind the birth of Herakles is mentioned by Hesoid who belongs

to eighth century BC. It was elaborated by later Historians like Apollodorus, C2nd
BC.

PO 00 68 Aperrpvmvo, Topayevéshol €ig
ONPag Zebg, S voktog EAOOV Kol TV piov
TPUTAOCIAGOGC VOKTO, OUOl0C ApQErtpiovi
yevopevog AAlxunvn ouvvevuvdeOn kol T
yvevopeva mept  Tniefodv  duynoaro.
AUPITpOmV OE TOPAUYEVOUEVOC, MG 0V EDPA.
QULOPPOVOVLEVIV TIPOG OOTOV TIV YUVOIK,
€muvBdaveto v aitiav: gimovong ¢ Ot TH
TPOTEPY,  VOUKTL  TOPAYEVOUEVOG  OTH|
ovykekoiunton, poavidver mapa Tepeciov
v yevopévny 100 AWG  Guvovusiov.
Alkpnvm 6¢ dvo €yévvmoe maidog, Au pév

But before Amphitryon reached Thebes,
Zeus came by night and prolonging the one
night threefold he assumed the likeness of
Amphitryon and bedded with Alcmena and
related what had happened concerning the
Teleboans. But when Amphitryon arrived
and saw that he was not welcomed by his
wife, he inquired the cause; and when she
told him that he had come the night before
and slept with her, he learned from Tiresias
how Zeus had enjoyed her. And Alcmena
bore two sons, to wit, Hercules, whom she
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‘HpoxAéa, @ wvokti  zwpecPotepov, had by Zeus and who was the elder by one
Apoprrpdovt 6¢ Touddéa. night, and Iphicles, whom she had by
Apollod. 2.4.1. Amphitryon.

(Frazer 1921)

Thus the birth of Herakles occurred by Zeus in the form of different man with
the wife of that man. The same myth is also seen in Tamil.

Some say, ‘This is Indiran as a cat’.

Some say, ‘This is Akalikai who was desired by Indiran’.
Some say, ‘This is her husband Gauthaman, the sage
who left, tricked by Indiran’. Some say, ‘This rock is

the hapless Akalikai cursed by her angry husband’.

19. Paripadal, Sanga llakkiyam
(Tamil Virtual University 1995)

The same is also present in Sanskrit (Ralph 1874).

On a day

It chanced the saint (Husband Gautam) had gone away,

When Town-destroying Indra came,
And saw the beauty of the dame.

The sage’s form the God endued,

And thus the fair Ahalya wooed:

‘Love, sweet! should brook no dull delay
But snatch the moments when he may.’
She knew him in the saint’s disguise,
Lord Indra of the Thousand Eyes,

But touched by love’s unholy fire,

She yielded to the God’s desire.

Canto XLVIII. Indra And Ahalya, Book 1.

Réamayan of Valmiki

Thus the mythical birth of Herakles mentioned in Greek is also present both
in Tamil and Sanskrit. Here this myth is not related with the birth of Tamil God
Kannan, but in the realization of the divine power in Rama, which is one of the
incarnations of Tamil God Kannan. The birth of Tamil God Kannan is related with
another myth which is mentioned by the ancient Greek Historian Apollodorus.

Axp1oi@ 6¢ Tepi Taid®V YEVEGEWDG APPEVOV
yonompolopéve 6 Beog Epn yevéoHo
moddn £k TG Buyatpdc, O¢ aOTOV AMOKTEVEL
deloag 8¢ O Axpiclog TtobTO, VWO YijV
Odhapov  kotookeELACOS  YOAKEOV TV
Aavany €ppovpel. TanTnV pEV, ¢ E€viol
Aéyovotv, £pBepe [poitog, 60sv anToic Kai
N otdoig &kvnon: ag 6¢ &viol gact, Zevg
peTopopembelg €l ypvoov kol O ThG
0pooiig €lg Tovg Aavamg eiopuelg KOATOLS

10

When Acrisius inquired of the oracle how
he should get male children, the god said
that his daughter would give birth to a son
who would kill him. Fearing that, Acrisius
built a brazen chamber underground and
there guarded Danae. However, she was
seduced, as some say, by Proetus, whence
arose the quarrel between them; but some
say that Zeus had intercourse with her in
the shape of a stream of gold which poured
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ouviAbev. aicBopevog 8¢ Axpiclog HVoTEPOV
€€ aotiic  yeyevwnuévov Ilepcéa, un
moTensg VO A0g £pBapOa, v Buyatépal
petd tod Toudog €ic Adpvaxa  BoAwv
gppwyev i Bdhacoav. mpoceveybeiong o8
T  Adpvoxog  Xepipm  Aiktug  dpag
GvETpepe TODTOV.

Apollod. 2.4.1.

XY

through the roof into Danae's lap. When
Acrisius afterwards learned that she had
got a child Perseus, he would not believe
that she had been seduced by Zeus, and
putting his daughter with the child in a
chest, he cast it into the sea. The chest was
washed ashore on Seriphus, and Dictys
took up the boy and reared him.

(Frazer 1921)

Thus ancient Greek Historian Apollodorus mentioned a myth which is also
related with Zeus as a father, who is the father of Herakles. Resemblance with this
Greek myth is related with the birth of Tamil God Kannan.

Kamsa’s sister Devaki got married to Vasudeva. Just after the wedding, when
Kamsa himself was driving the newlywed couple in his chariot, an astral voice
made a prophecy. This voice said from the sky, “Oh Kamsa, very happily you are
driving your sister after her wedding. The eighth child born to this sister of yours
will slay you. That will be your end.” Kamsa arranges to kill all of Devaki's
children. Kamsa kept his sister and his brother-in-law under a kind of house
imprisonment so that they were constantly watched. When Kannan was born,
Vasudeva secretly carries the infant away across the river and exchanges with
another baby. When Kamsa tries to kill the new born, the exchanged baby appears
as Goddess, warning him that his death has arrived in his kingdom, and then
disappears.

This is the mythological birth of Tamil God Kannan. Thus both the myths is
present in Sanskrit and Tamil. In Greek both the myths are related with the
offspring of the Zeus. Herakles and Tamil God Kannan, both were reared not by
biological father, but by step farther. And the resemblance continues also in
afterbirth incidents. One of the afterbirth incidents is related with breast feeding of

the wicked step mothers both to Greek Herakles and Tamil God Kannan.

Baby Herakles and Wicked Step Mother

The Greek Herakles was named for his robustness. He was strong from the
time of his birth. This is highlighted by an incident (Oldfather 1989).

6. Adxurvn 8¢ tekoboa kai pofndeica v
tiic “Hpag tnAotumiav, &560nke 10 Ppépog
€1¢ TOV TOmov O¢ VOV an’ ékeivov Kalelton
nediov ‘Hpdidewov. kab’ Ov 61 ypdvov
Abnva peta tiig "Hpog mpociotoa, kai
Bovpdoaco tod moudiov TV ELOWY,
ovvéneloe v "Hpav dmooygiv v Oninv.
70D 08 ond0¢g VIEP TV NAKiay Pratdtepov
gmonacapévov TV nAnv, N pév “Hpa
SdwAdyncaca 0 Ppépog Eppryev, ABnva o8
KOUioooo, o0TOd TPOG TNV UNTEPS. TPEPELY
TOPEKEAEVGOATO.

Diod. 4.9.6
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Now at this very time Athena, approaching
the spot in the company of Hera and being
amazed at the natural vigour of the child,
persuaded Hera to offer it the breast. But
when the boy tugged upon her breast with
greater violence than would be expected at
his age, Hera was unable to endure the pain
and cast the babe from her, whereupon
Athena took it to its mother and urged her
to rear it.
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Here Hera had enemity even before the birth of Herakles. So, with this bad
intention when she approached to feed the baby Herakles, he behaved roughly
towards her which scared Hera and thereby forfeit her bad intention. This peculiar
myth is only attributed to Herakles in Greek. This strange characteristics need to
be researched among the Tamil Gods.

Tamil Kannan and Putana

The Uncle of Kannan, King Kamsa who has failed to kill the baby God at the
time of his birth repeatedly tried to kill Kannan on various occasions. In one of his
attempt he sent a lady called Putana to kill the baby Kannan (Kausalya 2018).

993. The lord dark as a kayam flower
drank the poisonous milk of Putana

when she came as a mother and killed her
5. Salakkiramam, Periya Thirumozhi,
Thirumangai Azhvar.

Putana had smeared her breast with poison and placed the infant Kannan to lie
on her lap to breast-feed him. But the baby killed Putana. This is shown in Figure
4.

Figure 4. Infant Kaznan and Wicked Step Mother

Thus in Greek myth, the baby Herakles knowing the step-mother’s evil
intention protected himself by threatening the breast-feeding step mother. In Tamil
myth the baby Kannan killed the breast-feeding lady who tried to kill him. In this
way both the myths of Greek Herakles and Tamil God Kannan have resemblances

12
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on the basis of the mythological theory of parallel. This resemblances and the
varients in the resemblances can be researched by using the mythological theory of
binary opposition (Pugazhendhi 2022b), (Asghari 2011'°, Aimukhambet et al.
2017)%°2,

Man and animal are two poles of binary opposition. In the same way man and
God are two poles of another binary opposition as shown in Figure 5.

Figure 5. Binary Opposition
( Binary Opposttion Binary Opposition

IIIIIIIIIIIIIIIIIIIIIIIN ’lIIIIIIIIIIIIIIIIIIIIIIII

)
L 4

QP
ANIMAL X MAN X GOD

Sometimes these binary oppositions may unite and form a new form called
“Union of Binary Opposition’** (Aimukhambet et al. 2017)**** as shown in the
Figure 6.

¥Comparison of two myths is done following mythical three indices: 1) Structure; 2) Binary
Oppositions; 3) Archetypal patterns.

“Any myth there is an opposition; any myth starts with a binary opposition, for example: life and
death, heaven and earth, day and night, right and left, up and down, sacred and miserable, raw and
ripe, black and white and etc.

2L According to Sossyur, the language elements function in opposition system which distinguishes
them from each other and connect with each other’

2’Binary opposition originated in Saussurean structuralist theory.

ZGerman philosopher Friedrich Nietzsche proposed the concept of “Appolo” and “Dionysus”. Both
Apollo and Dionysus are the characters of Greek myth and Zeus, the god of lightning is considered
their father. According to Nietzsche’s statement western thinkers Plutarch and Thomas Mun give
their views. They systematize different qualities in the nature of the sun god Apollo and Dionysus
the god of wine, which are different from each other, and define their opposite way of life. Heaven
and earth, black and white, darkness and light, hot and cold, day and night, height and bottom, north
and south, east and west, good and evil, angel and demon in the mythical knowledge create the pairs
opposed to each other, but inseparable from each other. Although they are fighting among
themselves, they cannot function without each other. From a philosophical point of view, we know
that one of the basic laws of dialectics is the unity and law of struggle. According to this law, it is
known that there are contradictions of phenomenon and processes on the basis of development.
These contradictions will become the cornerstone of development. Unity and struggle of opposites
are the source of movement and the whole being.

?*Recognizing the shadow archetype as the beginning of a man’s animal instinct, K. Jung explains
that “the body is an animal, with the nature of the animal, which is a living system integrated with
the instinct, the instinct of the beginning. To be with the shadow is to tell the instinct “yes”, as well
as to approve the scandalous trend in the depth of the heart”. Here the problem of the struggle
between mind and body, spirit and lust are taken into account. When it comes to binary opposition
and artistic transformation of the notion of a dyadic unity, we can give examples from world
literature. The source of metamorphosis, which has become a regular motive of fairy tales, is
mythical variability. Changeability in myth, transition from one form to another indicates duality
and struggle. Transformation of a person into an animal at night and into a human by day is found in
the tales of Turkic and Slavic people.

13
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Figure 6. Union
UNION OF BINARY OPPOSITION

Animal
Man
God

Animal + Man + God =

Here the animal headed God with the human body pierced the body of the
enemy with his sharp nails like lion is the example for the ‘Union of Binary
Opposition’. The reference of this God will be discussed around Figure 14.

These types of binary oppositions are seen both in Greek Herakles and Tamil
God Kannan with a formula (Strauss 1955).%°

fo-fovo+fo

This is a formula, in which ‘f* is a function, x and y are lower and higher
limits and ‘a,b,c’ are variables. By using this formula for these two myths the
sequence of the variations can be found out.

Herakles and Kannan with Animals

Man and animal are binary opposition. The fight between Herakles and four
animals have an important place in myth.

1. Herakles and Snake
2. Herakles and Eagle

“When we have succeeded in organizing a whole series of variants in a kind of permutation group,
we are in a position to formulate the law of that group. Although it is not possible at the present
stage to come closer than an approximate formulation which will certainly need to be made more
accurate in the future, it seems that every myth (considered as the collection of all its variants)
corresponds to a formula of the following type:

fx(a) : fy(b) = fx(b) : fa- x(y)

14
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3. Herakles and Horse
4. Herakles and Hart

XY

These myths are related with Herakles and compared with Tamil God

Kannan.

Herakles and Snake

The snake being a poisonous creature evokes fear amongst all. Those who are

unafraid of snakes are really courageous.

In Greek myth there are two instances

that are related with that of the snake which highlights the courage of Herakles. In
one instance, Hera sends the snake to kill Heracles (Oldfather 1989).

peta 8¢ tadto 1 pev “Hpa 6vo dpducovtag
anéotelle TOVG Avoldoovtag O Ppépoc, O
0¢ moiig 00 KATOTANYEIG EKATEPQ TOV YEPDV
Tov  ooyévo  ooiyéog  amémviée  TOVg
dpaxovrac.

Diod. 4.10.1

After this Hera sent two serpents to destroy
the babe, but the boy, instead of being
terrified, gripped the neck of a serpent in
each hand and strangled them both.

In another incident, Herakles needs to fight with a snake which has the special
ability to shift®® its shape (Oldfather 1989).

5. devtepov & Ehafev OOV dmoKkTeIvon THV
Agpvaiav Bdpav, 1g €€ £voc cOUATOG EKOTOV
aVyéveg &yovteg KEQOAOG 6pemv
dleteTumVTo. ToVTOV & €l pio dpbapein,
dumhaciog 0 tunOeig dviel Tomog: o1 fiv aitiov
antmrog Vmapyew OElnmro, Kol KOTo
Adyov: 1O yop yepwbev  avtic  pépog
dumhdoiov amedidov Poronua.

6. mpoc 0 TNV OVLOTPOMEAEIY TOVTNV
EMWVONGCOS TL  QUAOTEYVNUO  TTPOGETAEEY
ToAd Aopmédt Koopévn TO  Amotunoev
pépog émikdew, tva v poow Emioyn tod
ofpoTog. oBTOC OVV YEPMGAIEVOS TO (HoV
€ig TV YoMV améPamte TG Akidag, va To
BAnOev Pérog Em v €k ThHE dkidog ANy
Gviotov.

Diod. 4.11.5,6

5 The second Labour which he undertook
was the slaying of the Lernaean hydra,
springing from whose single body were
fashioned a hundred necks, each bearing
the head of a serpent. And when one head
was cut off, the place where it was
severed put forth two others; for this
reason it was considered to be invincible,
and with good reason, since the part of it
which was subdued sent forth a two-fold
assistance in its place.

6 Against a thing so difficult to manage as
this Heracles devised an ingenious scheme
and commanded lolaiis to sear with a
burning brand the part which had been
severed, in order to check the flow of the
blood. So when he had subdued the
animal by this means he dipped the heads
of his arrows in the venom, in order that
when the missile should be shot the
wound which the point made might be
incurable.

?°Shape shifting -- shape shifting is the ability to physically transform through an inherently
superhuman ability, divine intervention, demonic manipulation, sorcery, spells or having inherited
the ability.
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Thus there were two myths that are related with snake which is attributed to
Herakles to highlight his strength and courage. Here the formula for the variants
shall be used to calculate.

fo-to+fo

hero super natural courage
(Herakles) Snake -|—f Actlon
baby
natural fear
hero super natural courage
Herak]es Natura Playlng)
Super baby Snake Courage
natural fear
hero super natural courage
Herakles ( S;;gf; (Killing)
Super Hero S ak e Courage
natural fear

Here based on the value of ‘b’ and ‘c’ the value of ‘a’ alters. Playing with the
natural snake elevates the baby, but not the grown up man. The hero becomes
more heroic killing the super natural snake. Depending on the power of the
supernatural snake the acts of the hero goes up. Here Herakles played with the
snake instead of killing it. The snake episode was exaggerated as a five headed
reptile. Suppose if the snake kills the hero, the worth of the hero will decrease.
Thus according to the value of the variables ‘b’ and ‘¢’ in the formula, the value of
a’ is estimated. The same research can be conducted in the case of Tamil God
Kannan.

Tamil God Kaznan and the Snake

There are instances to attest the bravery of Tamil God Kannan with snake. In
one situation it occurs wild whereas in the other it is treated as a pet (Kausalya
2018).

1171. When Kannan plunged into a cool pond blooming with lotus
fought and danced on the head of the sharp-toothed snake Kalingan,
the Gods in the sky, astonished, looked on

23. Thillaichitrakudam,

Periya Thirumozhi,

Thirumangai Azhvar.

16
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King Kamsa sent Aghasura to kill Kannan. Aghasura assumed the form of 8-
mile-long serpent?’, disguising his open mouth against a mountain. Kannan
entered the serpent upon his arrival and then enlarged the size of his own body. In
response, the demon too extended his own body size. Nonetheless, his breath
stopped. Suffocating, his eyes rolled here and there and then popped out. The
demon’s, however, could not pass through any outlet, and therefore it finally burst
out through a hole in the top of Aghasura’s head. Thus, the demon met its end
through Kannan. The above thoughts are figuratively compared in Figure 7.

Figure 7. Herakles, Kazran and Snake

Thus Greek Herakles and Tamil Kannan are both associated with many
headed snake. Because of this commonality seen, the same mythological theory of
parallels is used in both these situations. As per the theory of binary opposition
Herakles fought with extraordinary snake and Tamil Kannan fought with demon
which was in the form of venomous snake. The difference in the binary opposition
depends upon the personality of the Hero and God. Also, Tamil Kannan had a pet
snake that is used as a bed (Cook 1894).%

1510. Our lord Nambi who rests

on the shining snake Adisesha on the clear milky ocean

shot his arrow and killed Marisan

when the Raksasan came in the form of a swiftly running deer
and went to king Mahabali as a dwarf, asked for three feet of land,
and measured the world and the sky with his two feet.

57. Thirunaraiyur

"Therianthropy --- Therianthropy is the mythological ability of human beings to metamorphose
into other animals by means of shapeshifting.

%8Being nursed by an animal is another kind of recurring interaction between man and beast. The
frequent exposure of illegitimate or unwanted children provided ample opportunity for adoption by
animals, and this is typically told of persons who later gained special significance or who were
blessed with special abilities

17
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Periya Thirumozhi,
Thirumangai Azhvar.

This is shown in Figure 8.

Figure 8. Kaznan and Snake Bed

Fighting with the super natural reptile increases the rating of the hero.
Fighting with the demon which was in the form of the super natural reptile snake
the super natural qualities as that of the God. After fighting with that animal and
making it as his pet further increases the power equal to that of God. And the
variants shall be estimated using the formula applied for Herakles.

fo-fov+fo

here super natural courage
(Herakles — f (Snake) —I—f(ACtion)
baby natural fear
hero super natural courage
Herakles — Natural Playin g)
Super baby) ~ Snake )+ Courage
aby natural fear
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hero super natural courage
Super A1
i Herakles f Killing )
Super Hero ( S%tgil;eg) + Courage
aby natural fear

This formula can be applied with the myth of Tamil Kannan.

super natural

Super

fri - f@m) fi

natural

super na({?ural

In the form [V
u cr
Natural
Snake

natural
super natural

(y

natural

(Karma
uper
God

cro

God

anna
uper

Super

atural) (
Snake f

courage
Klllmg
Courage
fear
courage
Kllhng
Courage
fear
courage
Usine
Bed
Courag

fear

In all these formulae the segments are same, only the components vary, due to
the difference in the values that ranges from hero to God.

Herakles and Eagle

Herakles wants to free the God Prometheus who was under the custody of
Zeus. At that time the eagle of the Zeus fought with Herakles and was killed

(Oldfather 1989).

Zevg 6¢, [poun0émc mopaddvtog 0 mop
T01g owepconmg, OECOTG Karskaﬁsro Kol
nopéomoev detdv oV dobiovia 0 fmap
avtod. ‘Hpaxdfig 8" opdv Thc Twmpiog
aDTOV TOYXAVOVTO dl0L TV TAV AvOpOTOV
gvepyeciov, TOV UV GETOV KOTETOEEVOE,
Tov 0¢ Ala mieicag AfEo Tiig Opyig Ecmaoe
TOV KOIVOV EDEPYETV.

Diod. 4.15. 2

And Zeus, when Prometheus had taken fire
and given it to men, put him in chains and
set an eagle at his side which devoured his
liver. But when Herakles saw him suffering
such punishment because of the benefit
which he had conferred upon men, he killed
the eagle with an arrow, and then persuading
Zeus to cease from his anger he rescued him
who had been the benefactor of all.

In this myth, Herakles fought with the eagle of Zeus and killed it. If it is an
ordinary bird there is no credit in killing it. But the bird was that of God Zeus and
so killing it was considered to be an immense task.
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y @) :£13) —I—fc)

super natural 7
cus .
Herakles } — God )4 Killing )
Super Hero Eagle Courage
aby natural fear

In this way Herakles becomes a super hero by killing the bird of the God
Zeus. Likewise, the Tamil God Kannan also killed a bird which was actually a
demon (Kausalya 2018).

1018, ..o and who as a cowherd split open the beak of the Asuran
that came as a bird

8. Thiruvenkatam, Periya Thirumozhi,

Thirumangai Azhvar

Thus the mythological theory of parallels shall be used between these two
myths. The above thoughts are figuratively compared in Figure 9.

Figure 9. Herakles, Kazran and Bird

20



Athens Journal of Philology XY

Further the Tamil Kannan also had a pet eagle, Garuda (Kausalya 2018).

1094. The lord who rests on the roaring ocean and rides on Garuda
crushed the mountain-like arms of the strong undefeated Rakshasas
15. Thirukkadalmallai, Periya Thirumozhi,

Thirumangai Azhvar

This is shown in Figure 10.

Figure 10. Kanzran and Bird

In these ways, killing the demon which was in the form of a bird, eagle and
having the same species as a pet, increases the degree of power of Tamil Kannan
to make him a super God. Thus the mythological theory of parallels is used in
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these two myths and both have variants

Pugazhendhi: Nalayira Divya Prabandham Kaznaz and Greek Herakles...

in a determined order as that seen in a

formula. Here these are the formulae used for Herakles.

fe f@+fc)

super natural courage
Zeus
Herakles ( God Killing )
Super Hero Eagle Courage
aby natural fear

This formula can be applied with the

myth of Tamil Kannan.

Super oemen. .| courage
(K %?plg (ln thelfﬂré?:() ( Klllmg
Natura
Eagle Courage
natural fear
super e 1 courage
C(anna (In the o o USlng
uper N:?tu?rgl ( Vehlcle
God Eagle Courag
natural fear

Here it is to be noted that the wild animals were tamed and made as vehicle

for the Gods of the Tamil myth.

Herakles and Horse

The myth of Greek Herakles was related to a strange horse. This horse is not a
herbivorous animal but a carnivore (Oldfather 1989).

3. petd 8¢ tadto EaPev aOov ayowsiv TOG
Aopndovg Tod Opardg immove. otan 88
YOAKGG PEV QATVOGS EYOV SL0L THV GyproTTa,
alvoeot 8¢ ownpaig S TV ioydv
£€0eopuebovto, TPoPnV & ENduPavov ov TV
€K VTG puopéVMY, BAAG T0. TV EEvmv uén
S10LPOVEVOL TPOPTV EYOV THV GLUPOPOY
TV aKAnpovvtov. tovtag O Hpokhfic
BovAouevog  yepdoacbor  TOV  KOPLOV
Aopnonv  mopéPore, Kol Toilg  TOD
TOPOVOLETV S10GEAVTOC GOPELV EKTATPDCOG
v &voetay TV {Dwv eOTElDEls Eoyey.

Diod. 4.15.3

2

3. The next Labour which Herakles
undertook was the bringing back of the
horses of Diomedes, the Thracian. The
feeding-troughs of these horses were of
brass because the steeds were so savage, and
they were fastened by iron chains because of
their strength, and the food they ate was not
the natural produce of the soil but they tore
apart the limbs of strangers and so got their
food from the ill lot of hapless men.
Herakles, in order to control them, threw to
them their master Diomedes, and when he
had satisfied the hunger of the animals by
means of the flesh of the man who had
taught them to violate human law in this
fashion, he had them under his control.
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Thus the natural character of the horse was exaggerated to show its wildness
nature in the myth of Herakles. Here the formula for the variants shall be applied.

@—tb +fo

hero super natural courage
( Man ) = f Horse )_|_f(Nom1a1)
aby natural fear

Here horse is not dangerous and fearful like that of a snake. So playing with
the horse is not considered as a heroic act as that with a poisonous snake. There are
evidences which show that the horses were killed. Since killing of a horse is
considered ordinary, these myths does not eliminate these incidents instead add the
value of horse saying that it is carnivores and so was extraordinary. Thus the value
Is added to ‘b’ S0 as to increase the value for ‘a’ as per the formula.

hero super natural courage
Flesh eating
Herakles | — Nltperl ) | (Control mg
- atura
Super Hero horse Courage
aby natural fear

Tamil Kaznazn and Horse

The myth of Tamil Kannan was also related with a strange horse (Kausalya
2018).

1168. The lord danced on a pot,

went between two marudam trees and killed the Asurans,
wrestled with the Mallars sent by Kamsan and killed them,
killed Kesi when he came in the form of a horse,

23. Thillaichitrakudam,

Periya Thirumozhi,

Thirumangai Azhvar.

In the myth of Tamil Kannan the horse was metaphorized as a demon. The
above thoughts are figuratively compared in Figure 11.

23



Vol. X, No.Y  Pugazhendhi: Nalayira Divya Prabandham Kaxnar and Greek Herakles...

Figure 11. Herakles, Kazran and Horse

Thus Greek Herakles and Tamil Kannan have resemblances in the myths that
are related to the abnormal nature of the horse. Thus these resemblances in the
myths shall form the basis to use the mythological theory of parallel. Here the
following formula is used for nature of Herakles.

@b +fo

hero super natural courage
Flesh eating
Herakles } — Nltperl ) | (Control ing
- atura
Super Hero horse Courage
aby natural fear

This formula can be applied with the myth of Tamil Kannan.
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God super nat(f:'ural courage
Kannan — " theJ mg} ? Ki llmg
Super - Natural - Coura e
God Horse g
ero natural fear

In these ways, both the Greeks and Tamil were related with the beasts which
took the form as a snake, deer, eagle, bull and horse. All of these forms are living
creatures. There also exist myths in both the Greek and Tamil having resemblances
with the non-living things. In all these three topics both the defendant and the
opponent have more or less equal strength. Then the victory goes to defendant. It
proves the strength of the defendant. Depending upon the strength of the opponent
the strength of the defendant is decided whether it is a hero or God. This is shown
in Figure 12.

Figure 12. Hero and God

@Maln GOd "-"-"“.“.“.""""l:.‘i.éi,;fi-r;.g"\;;i}i{.:
Mini God

ERAKIEDHErO [

Man E

Natural Su;laer Der.non
Animal Natural in the form of
nimalts Animals

Apart from this animals which are not known for the bravery are also found in
these two myths.

Herakles and Hart

The Greek Herakles was associated with an animal called hart which had
golden horns. There are different types of opinion that exist in the victory of
Herakles over this animal (Oldfather 1989).

ueta 6 tovt  Ehofe mpootayua thv  The next Command which Herakles
ypucoKepmV pEV odoav Elogpov, thyer 8¢ received was the bringing back of the hart
Srpépovsay, dyoyeiv. todtov 88 tov aOhov  which had golden horns and excelled in
ouovieh®dv v émivoloy  £oyev  obk  swiftness of foot. In the performance of
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aypnototépay ThG Kotd T0 odpo. poung. ot this Labour his sagacity stood him in not
LEV Yap pacty antiv dpkuoty EAEly, ol 8¢ 10 less stead than his strength of body. For
g otPeiag yepdoacbor kabevdovoav, Ssome say that he captured it by the use of
TVEG 0 ovveyel dlwyud Katomovijcon: Ay nets, others that he tracked it down and
Gvev Piag kai kvddvov o0 Tiig kora Ty mastered it while it was asleep, and some
yuyv  dyywvoiog  tov  GOhov  todtov that he wore it out by running it down.

Kozepydoaro. One thing is certain, that he accomplished

Diod. 4.13.1 this Labour by sagacity of mind, without
the use of force and without running any
perils.

Tamil Kaznan and Deer

When Kannan lived in the name of Raman with his wife, she saw a golden
deer and asked for it. Then Kannan chased the deer with the intention of catching
it. But he could not succeed in his attempt of catching it alive. So he used the bow
and arrow and killed the deer. The myth says that it was a demon called Mareecha
in the form of a deer (Kausalya 2018).

985. Our lord who became angry, bent his curved bow and killed the Rakshasa
Marisan when he came as a golden deer,

4. Thiruvadariyachiramam,

Periya Thirumozhi,

Thirumangai Azhvar.

The above thoughts are figuratively compared in Figure 13.

Figure 13. Herakles, Kazran and Deer
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Thus the myth of Herakles with the hart has resemblance with the myth of
Tamil God Kannan on the basis of the mythological theory of parallel. Here this
animal did not have any role in highlighting the strength of the defendant. At the
same time this animal was killed in the life of both the hero and the God. As
mentioned in the myth of the horse this myth also does not want to eliminate this
incident, the reason being it is not a dreadful animal. So it is shown as a demon in
one of the myth to add value to ‘b’ so as to increase the value of ‘a’ in the formula.
In both of the myths this particular animal did not harm them, but it was being
liked by their partner and based on their request it was hunted. So one more
component is added to the structure.

hero super natural courage
Golden horns
Herakles § — leﬂﬂebs of Catchmg
Super Hero SupcrNatura] Skill
natural fear
GOd super Dol couragc
E}}’lp%? s]{iﬁ'é? %’E%ral + Klllmg
God ﬁg‘ﬁn Courage
natural fear

Thus all the animals killed in the myth of Tamil Kannan were exaggerated as
demon and the reason being to add the value of ‘a’ as ‘Super God’. Where as in
the myth of Herakles it was mentioned as super natural animal in place of ‘b’ to
add the value to ‘a’ as Hero.

27



Vol. X, No.Y  Pugazhendhi: Nalayira Divya Prabandham Kaxnar and Greek Herakles...
The Theory of Influence

1. Greek to Tamil — Wild Boar and world
2. Tamil to Greek — Bull leaping and Marriage

Greek to Tamil — Wild Boar and World

The myths related with boar and carrying the world on his shoulders is seen in
the myth of Tamil God Kannan®®.

1180. The lord who took the form of a boar® with sharp horns,*

split open the earth and brought the earth goddess from the underworld,
and cut off the thousand strong arms

of Vanasuram with his sharp discus smeared with oil

24. Seerkazi Shriramavinnaharam,

Periya Thirumozhi,

Thirumangai Azhvar.

In the myth, the demon stole the earth and hide underneath the waters. The
Tamil God Kannan took an incarnation with a boar’s head.®* (Porada 1987)%. This
boar incarnation slew the demon and retrieved the earth from the ocean, lifting it
on his tusks, and restored to its place in the universe.

There is no more information available regarding this myth. Stole the earth,
retrieved the earth by a wild boar can be understood with the aid of Herakles myth.

#7oanthropy - A kind of delusion in which the patient believes himself transformed into one of the
lower animals.

**Theriocephaly - to beings which have an animal head attached to an anthropomorphic or human
body as the animal-headed forms of gods depicted in ancient Egyptian religion (such as Ra, Sobek,
Anubis).

*1That the difference between monster and hero is not that great at all, and that both are frequently
assigned similar attributes — fearlessness, stamina, supernatural power — and that they behave in
similar ways (Gilmore 2003).

%2Clinical lycanthropy is defined as a rare psychiatric syndrome that involves a delusion that the
affected person can transform into, has transformed into, or is, an animal. Its name is associated with
the mythical condition of lycanthropy, a supernatural affliction in which humans are said to
physically shapeshift into wolves. It is purported to be a rare disorder. A patient reports in a moment
of lucidity or reminiscence that they sometimes feel as an animal or have felt like one. A patient
behaves in a manner that resembles animal behavior, for example howling, growling, or crawling. It
also seems that lycanthropy is not specific to an experience of human-to-wolf transformation; a
wide variety of creatures have been reported as part of the shape-shifting experience. A review of
the medical literature from early 2004 lists over thirty published cases of lycanthropy, only the
minority of which have wolf or dog themes. Canines are certainly not uncommon, although the
experience of being transformed into a hyena, cat, horse, bird or tiger has been reported on more
than one occasion. Transformation into frogs, and even bees, has been reported in some instances.
%*Those human/animal hybrids that walk upright on two legs are referred to as “Demons”, while
those that walk on four and seem more animal-like are called “Monsters” — a distinction in
terminology that is unique to this area.

28



Athens Journal of Philology XY

Herakles and lion are binary opponents (Strauss Clay 2003).>* Herakles wore
the lion’s head is the union of binary opposition. One more step is also there, that
is Herakles became lionised man. This animalized form is seen in the myth of
Tamil God Kannan (Vernant 1982, Porada 1987)°.

1042. You, the god of the tall majestic Thiruvenkatam hills,
took the form of a pillar, split it open,

emerged from it in the form of a man-lion

and killed the Asuran Hiranyan.

Your arrows never fail to hit their targets.

10. Thiruvenkatam,

Periya Thirumozhi,

Thirumangai Azhvar.

The above thoughts are figuratively compared in Figure 14.

Figure 14. Herakles, Kannan Related with Pillar
GreekHeracles

Here the Lion cap of Greek Herakles becomes united with the head in Tamil
God Kannan and produce a new form as shown in the Figure 15.

%The Nemean lion’s conduct is an “inversion of the proper relations between men and beasts
through his ‘ruling over’ men.”

%n Greek Mythology the relationship between god, man and animal forms a linear arrangement
with man positioned mid-way between god and animal.

%But theirs is a hieroglyphic representation and according to Fischer their very elegance is “proof
against them being monstrous”. Fischer also points out that these depictions possess an inner logic
absent in hybrid monsters: In representations of the king, various aspects of his power are displayed
by placing the head of the king - a constant feature - on the bodies of various animals like the falcon,
snake or lion. This basic arrangement remains regular, but there is variation in degree of human /
animal proportions which implies shape-shifting. This, according to Fischer, is entirely appropriate
in depicting a king who of all people stands on the edge of divinity as the link between man and
god. In the same way it must not be assumed that the elements of composition necessarily carry a
standard significance. The serpent for instance does not always represent that which is dangerous: in
Iran and Bactria serpents were used to signify life death but also because the wave-like motion of
their bodies was associated with life-giving water.
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Figure 15. The Formation of Lion Headed God

Union of Binary Oppositions

Animal + Man + God =/

This God not only has lion head, but also behave like a lion as mentioned in

Figure 5.

Herakles not only fought with lion, but also with many animals including wild
boar. When he carried the wild boar the king hid himself in a vessel (Oldfather

1989).

tpitov 8¢ mpdotayuo Elafev Eveykelv Tov
"Epopévbiov kampov {dvta, ¢ SétpiPev &v
T Aopmeig g Apkoadiog....... AoV OE
T00 OEOVTOC KOTOMOAEUNOOS OMEKTEIVEV,
Hote TOV ALV DIépyEy AGLVTELEGTOV.

2 Oumg 8¢ kATl TNV UAYNY TUUEVCAUEVOS
axpB®dg TV ovupetpiov AmveyKe TOV
kampov {@dvta mpog Evpucebéa: 6v idmv O
Booedg &ml 1@V dpov  eépovia, Kol
ooPnbeic, &kpoyev E£owTOV €iC YOAKODV
miBov.

Diod. 4.12. 1&2

The third command which he received was
the bringing back to lift the Erymanthian
boar which lived on Mount Lampeia in
Arcadia. ....... and should he attack it more
violently than was proper, then he would
have killed it and so the Labour would
remain unfulfilled.

2 However, when it came to the struggle he
kept so careful an eye on the proper
balance that he brought back the boar alive
to Eurystheus; and when the king saw him
carrying the boar on his shoulders, he was
terrified and hid himself in a bronze vessel.

Thus he fought with wild boar much technically and brought the bore alive by
carrying it on his shoulders. On seeing this, the king got terrified and hid himself.
Thus Heracles is related with the myth of boar.

This can be compared with the myth of wild boar headed Tamil God Kannan
based on the theory of ‘Union of Binary Opposition’ in Table 1.
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Table 1. Comparison

Theory of
Lion Wild Boar Binary
Opposition

Man versus
animal
(Binary

Opposition)

Herakles Herakle

Man with
animal (head)
(Union of
Binary
Opposition)

Herakles does not wear
Boar cap.

Animalized with
the body of the
Man (Tamil
Kannan)

Tamil God Kannan

Tamil God Kannan

Thus the theory of union of binary opposition gave light to the myth of boar
headed Tamil God Kannan. In the myth of Herakles related with boar the king was
frightened and so hid himself in a closed vessel. Likewise here the world was
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hidden in a sea, which is like a closed vessel. Here the myth about the world
should be found out (Aimukhambet et al. 2017)%". It sheds light on the myth.

Herakles and World

The Herakles who was related with the myth of boar is also related with the
knowledge of Astronomy and the world (Oldfather 1989).

4 100¢ 0¢ Anotog &v KT Tvi moufovoog
TG KOPAG CLVAPTACHL, KOl TOYD LYOVTOG
€1¢ 10, VoG AmomAElv. TovTolg 6 €mi Tvog
GKTIC OEUVOTOIOLUEVOLG  EMIOTAVTAL  TOV
Hpoaxiéa, kol mopd v mapbévev pabovta
10 ovpuPePnKos, TovG HEV ANOTAG GIaVTOg
AmOKTEIVAL, TAG 08 KOPOG GIOKOUIGOL TPOG
"Athavto, TOV TaTépa: v’ v TOV AthovTa
YOpw ThG €0EPYESIOG ATOdOOVTA T} HOVOV
dobvon T mpOC TOV AOAOV KoOYKOVTOL
wpobopmg, A Kol TG KOTOL TV
dotporoyiav apdovmg d1dds

5 meputoTEPOV YOP OOTOV TO KOTO TNV
dotpoloyioy EkmemovnkoTe Kol TV TOV
doTpOv oPaipoy EULOTEYVMG EDPOVTA EYELV
VIOMYV G TOV KOopov Slov E€ml TV
AUV PopodvTa. TOPUTANGi®mg 0 Kol ToD
‘HpaxAéovg  &Eevéykavtog  €lg  TOUC
"EMnvag TV opaupikdv  Adyov, d0ENG
HEYOANG TUXElY, G Ol0edEYIEVOV  TOV
ATAOVTIKOV  KOGLOV, OIVITIOUEV®V  T@V
avOpOT®V TO YEYOVOG,.

Diod. 4.27. 4&5

4 Meanwhile the pirates had seized the
girls while they were playing in a certain
garden and carried them off, and fleeing
swiftly to their ships had sailed away with
them. Heracles came upon the pirates as
they were taking their meal on a certain
strand, and learning from the maidens what
had taken place he slew the pirates to a man
and brought the girls back to Atlas - their
father; and in return Atlas was so grateful
to Heracles for his kindly deed that he not
only gladly gave him such assistance as his
Labour called for, but he also instructed
him quite freely in the knowledge of
Astrology.

5 For Atlas had worked out the science of
astrology to a degree surpassing others and
had ingeniously discovered the spherical
nature of the stars, and for that reason was
generally believed to be bearing the entire
firmament upon his shoulders. Similarly in
the case of Heracles, when he had brought
to the Greeks the doctrine of the sphere, he
gained great fame, as if he had taken over
the burden of the firmament which Atlas
had borne, since men intimated in this
enigmatic way what had actually taken
place.

In the myth it is mentioned that Herakles saved the daughters of Atlas from

the pirates. Atlas praised him for his kindness and as a mark of his gratitude he
shared his knowledge of Astronomy with Herakles. So, Herakles gained knowledge
about Astronomy that which is shown metaphorically as carrying the world on his
shoulders (Strauss 1955)%%. The above thoughts are figuratively compared in
Figure 16.

¥Division of a character into two and becoming an antagonist/protagonist person in T. Abdikov’s
story “Battlefield of sanity” is compared with the image of Harry Haller in Hermann.
%Mythological figures are considered as personified abstractions, divinized heroes or decayed gods.
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Figure 16. Herakles, Kazran and Boar

As lion head and the wild boar both belonged to Herakles, the lion head was
changed in the myth of Tamil God Kannan. Thus the myth of Herakles influenced
the myth of wild boar headed Tamil God Kannan. This is shown in Figure 17.
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Figure 17. Hero and God with Boar
Biary Oppositon and Transformation

Lifting up,
X -..\;K.Of]d
ide under:

Thus the lion cap of Herakles killed the Lion that becomes lion head of Tamil
God Kannan. Even though Herakles has not worn the boar cap by which he has
killed, but it becomes boar head of Tamil God Kannan. Thus, some of the
incarnations of Tamil God Kannan are the union of binary oppositions of ‘Animal
+ Man + God’ as shown in the Figure 18.

Figure 18. Union of Binary Opposition — Lion and Boar

Fighting = Lion Cap

ion Head /&
(Greek Herakles) (Tamil God Kannan) 2 43

W

Animal

Boar Cap  Boar Head
(Greek Herakles) (Tamil God Kannan)
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Tamil to Greek — Bull Leaping and Marriage

In Greek mythology, both Jason and Theseus were related with the love of
women (Graf 2003)*° by controlling the bull monster (Cook 1894)*. Herakles
also is related with this type of myth. Here it is noted that the women falling in
love with a person who control a bull is not seen to happen in the land of Greece

(Frazer 1921).

mapayevopevog o0& Hpaxig ic KoAvddva
myv  Oivéog  Buyatépo  Amudveipav
EUvnoteveTo, kol Omodoicag VIEp TV
YOpov ooTig TPOg AxeA®OV EIKOGHEVOV
TOP® TEPLEKANCE TO ETEPOV TV KEPATWV.
Kol TV pev Andverpav yopel, to 6¢ képag
Axeldog AopPavet, dovg avti TovTov TO Thg
ApodOeioc. Apdideia & 1Mv  Aipoviov
Buydmp, i képog eixe Tapov. TodTo 84, MG
Depekddng Aéyel, Svvauw elye TolHT™V
ote PpwToOV §| TOTOV, OMEp v €DEANTO TIC,
mapExew dopbovov.

Apollod. 2.7.

This is shown in Figure 19.

Figure 19. Herakles and Bull

TAMIL, GREEK AND SANSKRIT

And having come to Calydon, Hercules
wooed Deianira, daughter of Oeneus. He
wrestled for her hand with Achelous, who
assumed the likeness of a bull; but
Hercules broke off one of his horns. So
Hercules married Deianira, but Achelous
recovered the horn by giving the horn of
Amalthea in its stead. Now Amalthea was
a daughter of Haemonius, and she had a
bull’s horn, which, according to
Pherecydes, had the power of supplying
meat or drink in abundance, whatever one
might wish.

BULL LEAPING AND MARRIAGE

(THESEUS - ARIADNE, JASON - MEDEA)

N

DEIANIR

¥t is also assumed, though not explicitly stated, that Theseus obtains the sword, with which a
plethora of Attic vase paintings show him killing the Minotaur, from Ariadne. It is appropriate that
this masculine symbol comes from Ariadne as it is her role to initiate Theseus into sexuality.

““The bull was closely associated with fertility; as such it was associated with Demeter, Dionysos

and Zeus.
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In this myth bull horned man (Goodnick Westenholz 2004*" Childs 2003)*
and its relation with the marriage are obscure. In the same way the bull monster in
the Greek myths of Jason and Theseus also have obscurity (Shear 1923)* It is
because these myths didnot happen in the land of Greeks, but in a foreign land
(Lenfant 1999)* Greeks have only heard about these myths. This makes some
exaggeration in this myth (Gantz 1996%, Goodnick Westenholz 2004%,
Bronowski 1973)*. It can be understood only with the help of the myths of
foreign land. In this way the myth of Tamil God Kannan provide light.

Tamil Kaznazn and the Bull

Tamil Kannan fought with seven bulls and married a woman called Napphinai
(Kausalya 2018).

983. The dark cloud-coloured God

who fought with seven humped bulls and killed them
to marry Nappinnai with beautiful fish eyes

4. Thiruvadariyachiramam,

Periya Thirumozhi,

Thirumangai Azhvar.

There was a marriage system in Tamil culture that is to marry a girl it is
mandatory that the male should show his bravery by controlling the vigorous bulls

*As early as the beginning of 3000 BCE the bull-man of Mesopotamia was portrayed with the
same general composition.

*|n the literature of the area, the bull-man’s dual nature as both enemy and associate of deities is
frequently called to the fore.

30, as with many of the hybrid monsters of ancient Greece, the Minotaur also had its roots firmly
in the East. Shear contends that narrative aspects as well as the iconographical tradition associated
with the Theseus-myth was transferred from Asia Minor to the Mediterranean via Lydia. In support
of this theory he calls on the composition of the Minotaur which closely resembles the
Mesopotamian bull-man configuration in literature and art.

“By believing the outside world to be inhabited by beings that are physically and morally
corrupted, the Greeks emphasised their own cultural identity.

*Minotaur’s very existence is attributed either to Poseidon’s punishment for Minos’ snub (by not
sacrificing his favourite bull) or to Aphrodite’s reprimand of Pasiphae for neglecting her rites.

**0n a linguistic level this is illustrated neatly by the suhurmast, a hybrid creature of the Ancient
Near East. It is believed that the word suhurmasa originally referred to the common seal, but a
literal interpretation of the composite Sumerian name (suhur: carp, mas: goat) resulted in depictions
of a hybrid monster with both goat and fish attributes.

*"The same thing could happen on a conceptual level when what is seen is misinterpreted due to the
limitations of the observer’s frame of reference. Nash cites this as a hypothesis put forward to
explain the Centaur: quoting Bronowski, he describes the impact that riders on horseback would
have on people with no experience of such a practice and who did not know domesticated horses.
The associated speed and noise of thundering hooves would be bewildering enough, but mounted
by skilled riders with hostile intent the sight would be truly terrifying. The consummate
horsemanship displayed by the Scythian riders, aided by the disorientation brought on by the fear at
the sight of them, is believed to have left the Greeks with the impression that the horse and rider
were a single being.
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(Pugazhendhi 2021d)*®. According to this custom Kannan married Napphinai by
bringing the bull under his control. This is shown in Figure 20.

Figure 20. Kaznazn and Bull

KANNAN

- TAMIL, GREEK AND SANSKRIT

BULL LEAPING AND MARRIAGE

“*8Bull leaping is also described in Tamil Silappathikaram. Here it is a custom of the community
related with cattle. So the ladies of that community proposed their love only to the brave men who

were capable of taming the wild bulls.
(1). ‘srfl sga Syepaen LUTibsTmas S1pmIb, B
Coufl wevjs Camaswman; &,

(2) Oppdls Qe SjdsmdE 2fu, BL

Gurer Qamg wrggrar Cama.

(3) wied p e exibsmiE e flua, B
(IpEEneY SID L (@IpA-GTa.

(4). o Gurg) Gevsiranen syLjssTHls Sy, BO
Guain Gamg wrgj-sa Garar.

(3). Gumen Gundll Gevaiianen Si_jssmils oy@n: B
Be Qamg Gloaiipaney-grei.

(6). Qouandl wyp aflnr eaifgmiig o fueusr, B
Qe b Ly @parer.

(7). g1 B Cavaionen oLjsanig e fuar, B0
LLaUL L|g) DGV,

Dhh(E,

CamyaioL o @dés aeissn

aupauj Beris Carensiwin, ...

The lady will love who controls the black bull

This lady is for who will control the fore head of
a bull

The lady is for who will control this strong bull

The lady is for who will control the white dotted
bull

The lady is for who will control the gold dotted
bull
This lady 1s for who will control the successful
bull

This flower like lady is for who will control
the pure white bull

Thus these seven ladies were grown to be
controller of the bulls

Kolu,
Aaychiyar Kuravai,

Madhuraik Gandam,

Silappathikaram.
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To exaggerate the bravery of Kannan, it is mentioned that he fought with
seven humped bulls and killed them to marry Nappinnai. It is also a way to
mention the myth as per the formula.

fao-tw +fo

super natural courage
(Hero) == tré;llrljeld ) + (Contro )
f ghtmg
Hero natural fear Marry
a
Woman
God super natural courage
éevleln
Uulis
(GOd) = ( trained ) —|— (COHtl‘Ol)
in
fighting To
Hero natural fear Marry
d
Woman
Hero super natural courage
Theseus . Super Control
( Jason ) - natural) -+ - courage
Herakles Bulls
To
Man natural fear Marry
d
Woman

Thus, the mystery in the myth of Herakles related with controlling the horned
bull and marriage can be defined with the help of the myth which is related with
Tamil God Kannan. And it is also clear that there is influence of the Tamil myth
on Greek myth. Thus the myths belonging to both the languages have influence on
one another.

Conclusion

The ancient Greek historian Arrian who belonged to 86-146 AD mentioned
that Indians worshipped Theban Herakles. Many researchers identified the God in
India and Tamil Nadu which was mentioned by Arrian. Tamil God Kannan have
resemblances with Greek Herakles in the myths related with biting the breast of
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the cruel step mother, fighting against living creatures like that of snake, lion, boar,
horse, bull, deer and eagle. Thus the mythological theory of parallels is seen to be
applied between these two myths. More than that the Tamil myth of bull leaping
and marriage had influence on the Greek myth of Herkules who wooed Deianira.
In the same way the myth of wild boar headed Tamil Kannan carrying the world
was influenced by the Greek myth. The variants seen between these resemblaces
in the myths also flows in a manner like a formula. It ensures the oneness of these
two myths. And it also mentions about the gradual development of the myths from
the level of hero to God (Allison Scott 2017)*° as shown in Figure 21.

Figure 21. Influence

Herakles

=, — e

_-—
=5

Kannan d
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